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ABSTRACT

This research was conducted with the aim to examine the specifics and in-depth of the
concept of integrative moral education in the perspective of Ibnu Abi al-Dunya and
recommend the formulation of implementative methods that can be applied in the moral
education based on his perspective. This research used qualitative methods by using a
content analysis approach to the book of Makarim al-Akhldaq by Ibnu Abi al-Dunya. The
results revealed that the moral education in the concept of Ibnu Abi al-Dunya is an
ongoing process of education in instilling noble nature, which is based on true faith and
tauhid, in order to form a godly person, has the perfection of faith. True moral education
is moral education that is inseparable from the education of faith and faith. This is
because noble morals must be based on faith, while the perfection of faith is reflected in
noble morals. Moral education methods should be emphasized on more substantial
aspects of emphasis rather than just being formalistic and verbal. The methods (uslub) of
moral education in the concept and thinking of Ibnu Abi al-Dunya are pioneered as
follow: (1) al-qudwah wa al-uswah, good examples; (2) al-targib wa al-tasywiq, makes
a person love and like something; (3) at-tarhib, threat or punishment; (4) al-ta’awwud,
of habituation; (5) al-wa'zhu wa al-nasihah, advice and direction; (6) al-hiwar,
discussion.
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INTRODUCTION

Moral (akhlaq) issues for children and adolescents in the midst of society should be
a common concern as a basis for controlling behavior and interaction in a positive and
harmonious manner (Luthfi, 2018). In today’s global era, juvenile delinquency is rife,
ranging from inter-learning, pickpocketing, murder, drugs, casual sex, to Lesbian, Gay,
Bisexual, and Transgender (LGBT) behavior (Aswar et al., 2016; Sulisrudatin, 2015). All
this is concrete evidence of moral decadence that afflicts children (Cahyo, 2017) and
adolescents (Aswar et al., 2020; Valentino, 2016) today.

Adolescence that is synonymous with the transition process causes them to be prone
to fall into acts that are contrary to the rules and norms of law, social, and religion, which
are essentially detrimental to themselves and others around them (Sumara, Humaedi, &
Santoso, 2017). One of the factors causing various immoral practices in adolescents is
negative self-concept formed from parenting and peer association that contributes to the
level of juvenile delinquency (Datta, 2022; Rohmalimna et al., 2022; Saraswatia et al.,
2016; Varshney, 2022; Waluya & Sukestiyarno, 2023). In addition, lack of attention and
religious development in the family and community environment also triggered this
(Saraswatia et al., 2016).

These realities raise concerns so that ongoing corrective-preventive efforts are
needed so that moral degradation in adolescents can be overcome. One of the focuses that
can be done is to strengthen moral education in schools (Hand, 2017). The current moral
education crisis is a strong indication of the various moral setbacks that occur among
children and adolescents. If we review the current education system, we can see that the
ongoing education process has not optimized the moral values in the teaching process.
Whereas quantitatively, Indonesia has a portion of lessons about morals as much as 35
times greater than Japan, but in terms of implementation, Japan is far superior. One factor
is because the process of teaching morals in Indonesia is more concerned with cognitive
transfer and does not contain interconnections between moral education and daily
activities in the family and society (Agustinova et al., 2023; Junaedi & Syukur, 2017;
Luturmas et al., 2022; Puad, 2022; Siregar & Nurjannah, 2023).

The current educational curriculum also seems not integral to real life, both personal
and social, so that students who do not know ethics (adab), both to science, teachers, and
parents (Meivawati et al., 2018; Nishino, 2017). In this regard, al-Najjar (2006) in his
book, Nazardt fi Azmati al-Ta’lim al-Mu’dsir wa Huliliha al-Islamiyah, mentions that
among the causes of the crisis of education in the modern era is due to misperceptions in
understanding and reading human existence so that it has an impact on errors in
understanding the existence of students in the educational process. Arsalan in his book,
Limaza Ta’akhkhara al-Muslimiin wa Limdza Taqaddama Gairuhum, mentions that
among the causes of the decline of the ummah other than ignorance (al-jahl) is the
destruction of morals characterized by the loss of noble qualities in Muslims advocated
by the Qur’an (Makmudi et al., 2018). On the other hand, al-Attas (n.d.) also revealed in
his book, Islam and Secularism, that the dilemma and causes of the decline of Muslims
focus on three main problems, namely: 1) errors in science that cause the situation; 2) the
loss of adab among Muslims, and 3) the emergence of leaders who are unfit for legitimate
leadership for Muslims, who do not have high moral, intellectual and spiritual standards
as required for Islamic leadership.

Muslims have been able to achieve a golden age and glory, where the West was still
in the dark age. The cause is because this ummah has a strong foundation of civilization,
where Islamic civilization stands on the revelation of the heavens (al-risélah al-
samawiyyah), on universal knowledge (al-syamilah), obedience to Allah, noble morals
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possessed by the leaders and caliphs of the time, and this noble moral becomes the
character (simah) of scholars and Islamic society in general. But when the foundations of
civilization began to disappear and be uprooted from Muslims, this ummah began to
regress.

The above conditions then became an important concern of previous Islamic
scholars, scientists and thinkers to write many works on morals and adab in the context
of Islamic education such as Ibnu Taymiyyah, Ibnu Jama’ah, Ibnu Khald{n, al-Almawi
and Ibnu Mugaffa’. One of the great scholars who can be classified in the fourth
generation of this ummah (tabi’ al-tabi’in) who wrote a lot about morals and zuhud is
Ibnu Abi al-Dunya. He is known as a scholar who has a high scientific capacity, hafiz of
the Qur’an, mukaddis, and wrote many books regarding moral education in Islam, as well
as the teaching of moral chapters in his assemblies (Abi al-Dunya, 1990). Ibnu Tagra
Barda said of him, “He was an alim, a zahid, and a worshiper, the generation that came
after him was the successor to the knowledge he had gathered, many of whom had
narrated from him, to which they agreed on his integrity, honesty and trustworthy.” (al-
Dunya, n.d.). The view of Ibnu Abi al-Dunya is also conveyed by Ibnu Kasir, where he
said, “He is an al-hafiz who has works in all fields of science, is known for his many,
useful and scattered works in the field of raga ig and others, and is a trusted person and
has good murii’ah.” (al-Dunya, n.d.).

Based on the above description, it is considered important to further examine how
the thoughts and views of Ibnu Abi al-Dunya about moral education in order to obtain
enlightenment and solutions from the moral crisis that occurred in the world of education
and Islamic society today. Therefore, this research was conducted with the aim to examine
the specifics and in-depth of the concept of integrative moral education in the perspective
of lIbnu Abi al-Dunya and recommend the formulation of implementative methods that
can be applied in the process of moral education based on the perspective of lbnu Abi al-
Dunya. The results of this study are expected to contribute and be one of the references
in handling the moral crisis that occurs in the world of education and Islamic society,
especially in Indonesia.

After conducting a series of searching for the results of previous studies, there have
not been many studies that specifically discuss Ibnu Abi al-Dunya and his views on moral
education. Whereas Ibnu Abi al-Dunya is one of the great scholars who ever existed,
mastered the science of hadith, has many works of writing, and contributes thought to the
development of Islamic science and education, as described above. Some studies are only
related to the discussion of lbnu Abi al-Dunya’s thoughts in the perspective of family
education.

Hamidat for example, discusses the rights and obligations of a husband, the rights
and obligations of a wife, the rights and obligations of a child, providing a living to
children, educating and teaching children. Al-Ju’aid studied family education (al-usrah)
in his research entitled Al-Tarbiyah al-Usariyah fi Da ui Kitab al-’lyal li al-Hafiz 1bnui
Abi al-Dunya wa Tatbigatuha al-Tarbawiyah. This study concludes some of the scope of
family education contained in Ibnu Abi al-Dunya’s book of al-’Iyal, including the
obligations of husband and wife, women’s rights, doing good to girls, supporting and
educating children.

Studies on moral education based on the perspective of previous scholars have also
been widely published in Indonesia in the last 10 years. Among them, the study entitled
Moral Education of Ibnu Miskawaih and Imam al-Gazali and Its Relevance to Character
Education in Indonesia by Busroli (2013). In the study it was explained that the thoughts
of Ibnu Miskawaih and Imam al-Gazali could provide a change in science, especially in
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the field of morality. The religious, critical, and humanist thoughts of Ibnu Miskawaih
and Imam al-Gazali unite abstract thinking with highly logical practice and demonstrate
coherence and consistency that it can be used as a reference for the development of moral
education, especially in Character Education in Indonesia in this global era that continues
to experience moral decadence.

In addition, there is also research conducted by Awaliyah & Nurzaman (2018) on
the concept of moral education according to Sa’id Hawwa. The study sought to elaborate
Sa’id Hawwa’s thoughts on moral education by using content analysis methods and
produce a number of findings, namely, moral education according to Sa’id Hawwa is an
effort to form the child’s personality Islamically in order to have a solid moral basis and
Islamic science. Furthermore, the basics of morality according to Sa’id Hawwa are loyalty
only to Allah swt., the Prophet (peace be upon him), and believers; A servant’s love for
God. be gentle with the believers; be harsh on the disbelievers; And fight in the way of
Allah Swt.

There is also a study of moral education methods in the book of Adab al-Mufrad by
Bukhari conducted by Muhidin & Syafri (2016). The research sought to examine how
the methods carried out by the Prophet (peace be upon him) in educating generations of
friends of the ignorant community became the best and noblest society of all time. The
research sought to explore the methods of education used by the Prophet (peace be upon
him) in educating the morals of the companions in the book of Adab al-Mufrad. This book
was written exclusively by Bukhari to study specifically the hadiths related to morals and
character.

Various previous studies that examined the above moral education methods are
generally still struggling with conceptual formulations so that more concrete efforts are
needed by formulating more applicable and implementive concepts. This is what
distinguishes this study compared to various studies conducted by previous researchers.
In studying the thoughts of Ibnu Abi al-Dunya, researchers used one of his books, the
book of Makarim al-Akhlag. This book was chosen because it contains the hadiths of the
Prophet (peace be upon him) and the histories that are directly related to morals both
textually and contextually selected or selected directly by Ibnu Abi al-Dunya.

RESEARCH METHOD

To excluss and deepen the study, researchers use qualitative methods by using a
content analysis approach to the book of Makarim al-Akhlag by 1bnu Abi al-Dunya. This
book is also the primary source of data in this study. Meanwhile, secondary data was
obtained from documents, literature, journals and other sources relevant to the research
object (Creswell & Creswell, 2017). Content analysis is generally defined as a method
that includes all analysis of the content of the text. According to Holsti, the method of
content analysis is a technique for drawing conclusions by identifying various special
characteristics in a text that contains messages objectively, systematically, and
generalistically (Eriyanto, 2011; Schreier, 2012). Thus, this study is expected to reach the
contextualization of Ibnu Abi al-Dunya’s thoughts that can be applied applicatively and
implementatively in moral education methods, through the analysis of hadiths and history
related to morals mentioned in the book.

RESULT AND DISCUSSION

A. The Concept of Integrative Moral Education Perspective of Ibnu Abi al-Dunya
Morals (akhlag) are one of the important pillars in the teachings of Islam. It is not

surprising that many scholars focus on teaching and writing about morals. Moral issues
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for children and adolescents in society should be a common concern because it is one of
the important aspects that become the basis of behavior control for individuals in order to
interact positively and harmoniously with others (Luthfi, 2018).

Today, there is a tendency for moral decadence that occurs in children and
adolescents in Indonesia. This is characterized by the rise of drugs and illegal drugs,
beatings to ganging against teachers. Therefore, in order to moral education to be
achieved optimally, it is necessary that the objectives of moral education carried out need
to be clearly identified. Some scholars have previously elaborated on the purpose of moral
education, among them Ibnu Taymiyyah, Imam al-Gazali, and Ibnu Abi al-Dunya, in
order to be used as a mirror of comparison.

According to lbnu Taymiyyah, as explained by Afifi (1988) in the book of al-
Nazariyah al-Khuliigiyah ‘inda Ibnu Taymiyyah, the purpose of moral education is the
improvement of man who is a servant of Allah Swt. (al-ibad) and the achievement of their
happiness (the world and the Hereafter). Human improvement efforts and their
straightening are carried out through the efforts of fitrah perfected by sharia revealed by
Allah Swt. According to Imam al-Gazali in the book of 7hya Uliimuddin, the purpose of
moral education is to guide and fortify the soul from the love of the world by
strengthening love for Allah swt. in the soul, so that no one is most loved by his soul from
the encounter with God. Those whose hearts are filled with love for God will not use their
wealth except for those who can convey it to the love of God. The emotions and syahwat
that Allah subdued for him were also not used except for what conveyed them to Allah’s
rida, namely by making sharia and reason as mizan (scales) (Al-Ghazéli, 2005).

Ibnu Abi al-Dunya in his book, Makarim al-Akhlag, very clearly gives a signal
regarding the concept and purpose of moral education in his views and thoughts. This can
be seen from the results of in-depth study and study of the hadiths and histories described
in the book.

The first hadith:
¢dd c)d\ 6)5»;(..1“54_)&;415\‘;..4&\ d).u:)d@: d\ﬁ'é)..g)s L_?1\u::

4ald s 9 calee 45, 949

Means:
From Abu Hurayrah, he said, “The Prophet said, ‘The glory of a person (lies
in) his religion, his pride (lies in) his intellect, and his honor (lies in) his morals’.”

This hadith signals that religion, reason and morals have a very strong relationship
and connection with one another. Man’s glory lies in his religion, his pride lies in his
intellect and his honor lies in his morals. This hadith indicates that among the purposes
of moral education is to be a servant of God and a person who is loved and respected by
other servants of God.

Ttle second hadith: ) )
«eﬁw\»:d\ﬁ?wu\eﬁ\g}ﬁ‘\mdy_)\ﬁ:dﬁ:dﬁgﬁﬁgﬁ\dﬂ

Means:

From Abu Hurayrah, he said, “The Prophet was asked, ‘O Messenger of Allah,

who is the most glorious human being?’ He said, ‘The most feared’.”

This hadith explains that the noblest man is the most godly man. This indicates that

the purpose (al-hadaf) of morality is to form a godly human being.
The third hadith:

Qg\»;d)%eluj@lcé\ﬂ\‘;mé\ﬂ\dy)w;d\ﬁcﬂj\.ao.)u.u}idc
Ll Jal Jlael oo DAY o S
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Means:
From Anas Ibnu Malik, he said, “I have heard the Prophet say, ‘Surely noble
morals are the work of the members of paradise’.”

This hadith explains that noble morals are the deeds (habits) or practices of the
inhabitants of paradise. This hadith indicates that morality is an act that will later put its
owners into the paradise of Allah Swt. This hadith indicates that the purpose of morality
is to be able to insert the culprit (the owner of noble morals) into paradise.

The fourth hadith:
ue ol y B aluy adde alll Lo alll Jow ) oo 300 ol 0o
¢ Al el g ¢ dallh ae sdag g ¢ dadad e doay s Gl o s
« 4l bl e (A G g
Means:
From Abu Hurayrah, from the Messenger of Allah, he had said, “A servant will
not get sarthul iman (real faith) until he connects the one who decides on him,
and forgives the one who wrongs him, and forgives those who insult him, and
does good to those who do bad to him.”

This hadith explains that real faith (sarihul iman) can only be achieved by staying
in touch with the one who breaks (good relations), forgives the one who abuses, forgives
the one who reviles, and does good to the one who is bad to him. This is the
implementation of noble morals. This hadith indicates that the purpose of morality is to

attain perfection and real faith (sarihul iman).
The fifth hadith:

alll ie 38 )1 ) saciy) yy ¢ JU alus g agle alll Lo ail) (e 630 8 o e
(o shaty e lakad e Jiaiyy  JE T A Joy b oo Lag 18 |
« e Jea (ue aladgcclo

Means:

From Abu Hurayrah, from the Prophet, he said, “Seek a high degree in the sight
of Allah.” They said, “What is it, yes, Messenger of Allah?” He said, “You
connect those who decide you, and give those who withhold gifts to you, and be
gentle to those whom you do not know.”

This hadith explains that among the ways (farigah) to reach a high degree in the
sight of Allah Swt. It is with noble morals, that is, to connect the precepts to those who
decide, to give to those who withhold help to us, and to be gentle to the unknown. It is
also a signal that the purpose (al-hadaf) of morals in the concept and thought of 1bnu Abi
al-Dunya is to attain a high and noble degree in the sight of Allah Swt.

The sixth hadith:

oo Juadll oda B4y jual () agdll (2 iy gl 3 o Ll (ol o )So sl J
o il JB 38 ¢ o Lgie Al s Le pelliay dludiy g Lpacany 8 iy O Lgaan
« alalgie daia lae alll Cand 13) yy 1 alu g agle ll

Means:
And Abu Bakr Ibnu Abi al-Dunya said, “And it is not appropriate for a man who
has an understanding if he neglects to attribute all these qualities, not to compete

against some of them, and to defend the attributes given to him.” The Prophet
said, “If Allah likes a servant, he will give him some of the noble morals.”
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The hadith above explains that noble morals are one way (to win the love of Allah
Swt). Therefore, let anyone who has understanding, if he is unable to gather all the
qualities of this noble morality, then he does not neglect some of the noble morals
bestowed by God upon him.

From the explanation and description of the hadiths and the above narration, it can
be concluded that the purpose (al-hadaf) of moral education in the concept and thought
of Ibnu Abi al-Dunya is to form a servant who has noble qualities, honor and perfection
of faith, becomes a godly person, achieves high degrees and love in the sight of Allah
Swit.

The purpose of morality in the concept and thought of Ibnu Abi al-Dunya is not
contrary to the moral purpose in the thought of Ibnu Taymiyyah and Imam al-Gazali, but
the concept of Ibnu Abi al-Dunya'’s purpose gives the affirmation that morality and faith
have an inseparable relationship with one another. The purpose of moral education, in the
perspective of Ibnu Abi al-Dunya'’s thought, cannot be achieved unless it is based on true
faith. On the contrary, the perfection of faith (sarihul iman) will only be achieved with
noble morals.

The estuary of the conceptual formulation of the definition and purpose of moral
education in the perspective of Ibnu Abi al-Dunya is the birth of the concept of integral
(thorough) implementation of moral education. Moral education should not only be
limited to theories (nazariyyat) and formulations taught in the classroom, but must be
manifested in the cultivation of noble qualities in learners through practiced habituation
(tarbig). The explanation that moral education aims to form a person who has the
perfection of faith and piety as the perspective of Ibnu Abi al-Dunya, provides two main
points of affirmation, namely: 1) moral education must have a noble purpose (al-hadaf),
a clear target, and great achievements, and 2) moral education cannot be separated from
the education of faith and tawhid, because morals are a refinement of the faith of a
believer. Good faith will give birth to good morals, on the contrary good morals must be
based on true faith and creed, because morals that are not based on true faith and creed
will be useless in the sight of Allah Swt. This is the meaning of the concept of integrated
moral education based on the perspective of lbnu Abi al-Dunya.

Departing from this point of view, there can be found the weaknesses of moral
education that exist today. The majority of moral education formulated today has no
specific goals, targets, and achievements. In addition, moral education is not reviewed as
an integral part of the education of faith and true faith. The point also confirms that moral
education in Islam is the concept of perfect education (syamilah mutakamilah). This is
seen from the purpose of moral education in Islam which is not only limited to worldly
goals, targets, and achievements, but also has ukhrawi targets and achievements by trying
to achieve love and high degrees in the sight of Allah Swit.

The concepts and objectives of moral education in an Islamic educational
environment that can be formulated and recommended by researchers based on the
perspective of Ibnu Abi al-Dunya are as follows:

1. Form a Muslim person who loves akhlag al-karimah and his practice.

2. Giving birth to a godly person who attains the perfection of faith and a high degree
in the sight of Allah Swit.

3. Embody a person who avoids reprehensible morals and adorns himself with noble
morals, so as to become a person who is loved and respected.

The formulation of the concepts and objectives of moral education above contains
coherence and balance (tawazun) between religion (din), reason (‘agl), and noble morals
(makarim al-akhlag) so as to give birth to a holistic, integral, and non-partial person. The
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formula is expected to be able to answer the multidimensional moral crisis that is being
experienced by humans and Islamic education today. The setting of goals in moral
education is expected to be able to give birth to individuals and students who not only
believe, fear and expect love and high degrees in the sight of God, but also become a
person who is loved and respected by those around him because of the noble morals and
ethics that always adorn his personality.

B. Methods of Education of Akhlaq of Ibnu Abi al-Dunya

According to Imam al-Gazali, morality is not something that cannot change and be
improved, because if morals cannot be changed, the prophet's command against his
people to always improve their morals is a vain and meaningless command. According to
Imam al-Gazali, among the methods and ways of changing and improving morals in a
person is by means of al-riyadah and mujahadah, that is, by trying and continuing to
familiarize oneself with good morals, until it becomes a habit and firmly embedded in
him (Al-Ghazali, 2005).

From the results of studies and studies on some of the narration written and listed
by Ibnu Abi al-Dunya in his book, Makarim al-Akhlaq, can be drawn some rules that
become the methodology (asalib) of moral education in the concept and moral thinking
of lbnu Abi al-Dunya. Here are some accounts that hint at the method (uslub) of moral
education in the concept and thought of Ibnu Abi al-Dunya.

First history:

8| IRRPNY TP SV g | RGIVA ENPRTE N GH B | IS b T SRR ENrS
¢ lalia Ll ¢ Slale L (S8 ¢ 3V jKay elle ¢ g2 Al Ly

Leanl i ¢ Laale Jay by ¢ Ll ol ¢ (33aY) o S Gla sl () alel
Ledal ) Lgus
Means:

From Hamid Ibnu Hilal, he had said, “I once came to Kufa, and then I sat in the
assembly of al-Rabi' Ibnu Khatsim.” He said, “O brother of Bani 'Adiy, let you
have noble morals, and be those who practice them, and make them friends, and
know that it is the one who creates morals, does not create them, and does not lead
them, until he loves them and loves them to those who have morals.”

This narration explains the advice of al-Rabi' Ibnu Khaitsam to Hamid Ibnu Hilal,
to always possess, familiarize, and practice noble morals. God swt. Who has created
morals will not lead a person to noble morals until he loves them.

The method (uslub) of moral education that can be inferred from the history above
is as follows. First, the method of al-wa'zhu wa al-naszzah (good advice), where in this
narration, Ibnu Abi al-Dunya describes how al-Rabi' Ibnu Khaitsam gave advice to Hamid
Ibnu Hilal about noble morals. Second, the method of al-ta’awwud (habituation), inferred
from the words of al-Rabi' Ibnu Khaitsam who always practiced and made morals as
friends (habits) that are inseparable. Third, the method of al-targib wa al-tasywiq
(motivation and stimulation), which is the method that makes a person love and like
something. According to the above narration, the key to where Allah swt. To lead a person
to noble morals is when that person has loved noble morals.

Second history:
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eS8l B i g Gl gl Sl o) ¢ oLy 1 palall G e JB
L ¢ Lhiad oo e V) Leale juan Y B e dgn S LeaST 5 ¢ QL L)
« Ll 5

Means:

Sa'1d Ibnu al-'As said, “O my son, surely a noble moral if it were easy and easy,
then the despicable will precede you to him, but he is something that is hated,
difficult and bitter, will not be patient with him except those who have known his
virtues and expect his reward.”

The above narration explains sa'ld Ibnu al-'As's advice that morality is a difficult
and heavy thing, so one must be patient and accustomed to it, and expect glory and reward
from the morals. The methodology of moral education that can be inferred from the
history above is as follows. First, the method of al-wa'zhu wa an-nasikah (good advice),
where in this narration, Ibnu Abi al-Dunya describes how Sa'id Ibnu al-'As advises his
son on the virtues of noble morals and the great reward that will be obtained for the
owners of noble morals. Second, the method of al-ta'awwud (habituation), this method is
inferred from the expression of Sa'id Ibnu al-'As that morality is a difficult and heavy
matter, so one must be patient and get used to it. Third, the method of al-targib wa al-
tsawab (motivation and giving gifts), which is inferred from the expression of Sa'td Ibnu
al-'As that morals are difficult and heavy, but whoever is able to be patient on it, then he
will get priority in the sight of Allah Swt. Fourth, the method of al-farhib (threat),
inferred from sa'ld Ibnu al-'As's expression that morality is a difficult and heavy thing, so
one must be patient and accustomed to it, and who is unable to be patient with a heavy
matter will certainly not get its primacy.

Third history:
¢ 4538 Lo gy alu g ddle alll Lo alll Jguy Gl s JB gale (diie o
RN dm&bgﬂ)n\ M ¢2_.1§.cl_1..» : d\ﬁéc@.{.}.}hi\é@\@j ¢ adgggla.d';lé
« Slalls
Means:
From Ugbah Ibnu Amir, he said, “I met the Prophet one day, and one day I rushed
to him, and | took his hand, or he who preceded me and took my hand, and he
said, 'O Ugbah do you not want me to tell you about the best morals of the
inhabitants of the world and the inhabitants of the Hereafter? You connect
whoever breaks you, and give to those who hold you back, and forgive those who
abuse you’.”

In the hadith above, the Prophet gave a picture to the companions of Ugbah Ibnu
Amir, how ethical and good manners to others, by holding Ugbah's hand even though he
was a Prophet. From the history above, the method (uslub) morals in the concept and
moral thinking of Ibnu Abi al-Dunya, which can be concluded are as follows. First, the
method of al-qudwah wa al-uswah (good example), where the Prophet (peace be upon
him) directly gave an example to the companions of Ugbah Ibnu Amir, how to be ethical
and good manners to others, by holding the hand of Ugbah even though he was a Prophet.
Second, the method of al-targib wa al-hiwar (motivation and discussion), where the
Prophet invited Ugbah to discuss through expressions and questions about the best morals
of the inhabitants of the world and the inhabitants of the hereafter.
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Methods are one of the important components in the educational process. Good
teaching materials and materials will not arrive to the expected destination if they are not
delivered in good and appropriate methods. Differences in the characteristics of each
subject and teaching material, as well as the difference in the ability of the protégé (al-
furtiq al-fardiyah), as well as the situation and conditions, require educators and teachers
to be able to choose and use the right methods.

Based on the study, study, and analysis of moral education perspective of lbnu Abi
al-Dunya, the methods of moral education recommended by researchers in the context of
Islamic education are as follows.

First, al-qudwah wa al-uswah, exemplary and good example. From the results of
previous studies and discussions, researchers see that the qudwah and exemplary methods
are the most important methods in teaching and planting noble morals. Moral education
without example is an impossibility. One of the causes of the problem and the problem
of moral crisis faced today is the loss of transparency in society. The success of the
Prophet (peace be upon him) in forming the best generation of this people is the
generation of friends, can not be separated from the example of the Prophet (peace be
upon him) in all things. The generosity of friends can not be separated from the example
of the Prophet (peace be upon him) seen by friends, such as courage, laughter, patience,
honesty and noble morals of other companions is the nature and behavior that is traced
from the best and noblest human being, Muhammad (peace be upon him).

Second, al-targib wa al-hiwar, motivation and stimulation. This method makes
students interested and love to have and practice certain morals. As has been stated in the
previous discussion, namely in the curriculum of moral education Ibnu Abi al-Dunya that
Allah swt. He will bestow noble morals upon his servant, when he loves and loves the
moral. Thus, it becomes an important task for every educator and teacher before
familiarizing students with certain morals, making them love and happy with the morals.
Next to be important to discuss is how the process and stages in targib and tasywig for
love and pleasure towards noble morals.

By analyzing the method of moral education of Ibnu Abi al-Dunya above,
researchers can conclude the stages of the process of targib against noble morals, namely
as follows. The first stage, explaining understanding (za'rif), the essence of a moral,
example, the essence of bold nature and the essence of shame. That the courage that is
praised is bold in goodness and obedience is not bold in the maxim. As shame is praised
is shame in doing evil, not shame in doing good. The second stage, conveying the
propositions of the virtues of morality either from the Qur'an or from the hadith of the
Prophet (peace be upon him) and the word salaf. The third stage, gives an overview
(tasawwur) of the experience of these morals in the life of the Prophet Muhammad (peace
be upon him) and the lives of the companions and people of the former salih.

Third, al-tarhib, threats or punishments. However, it is important to know that the
use of this method of tarhib is the continuation of the targib method. It can be seen that
the similarity of the words basyiran (good news) and naziran (threat) in the Qur'an always
precedes the word basyiran or gives good news before the word naziran.

Fourth, ta"awwud, habituation. As explained earlier, teaching and moral cultivation
IS not easy. In addition to asking for God's help. In order to be given and bestowed with
such noble morals, it takes a loud and persistent of riyadah so that the noble moral
becomes a character and habit in the self. Thus, more important and needed in the teaching
of morals is practice and habituation, not mere theory.

Fifth, al-wa'zhu wa al-nasihah, advice and directions. This method is also an
important method in moral education. The Qur'an enshrines how the prophets, apostles,
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and pious use the method of advice and direction in educating. In fact, the method of
advice (al-wa'zhu) is one of the methods other than the method of wisdom and jidal
commanded by Allah Swt. His Messenger was used in calling man to the way of Allah.

CONCLUSION

Moral education in the concept of Ibnu Abi al-Dunya is an ongoing process of
education in instilling noble nature, which is based on true faith and tawhid, in order to
form a godly person, has the perfection of faith. True moral education is moral education
that is inseparable from the education of faith and faith. This is because noble morals
must be based on faith, while the perfection of faith is reflected in noble morals. Moral
education must have a clear purpose (al-hadaf), not only down to the teaching and
understanding of moral material, but moral education must arrive at an implementative
level through the cultivation of noble traits (makarim al-akhldg) in learners. Moral
education methods should be emphasized on more substantial aspects of emphasis rather
than just being formalistic and verbal.

The methods (uslub) of moral education in the concept and thinking of 1bnu Abi al-
Dunya are pioneered as follow: (1) uslub al-qudwah wa al-uswah, which is a method of
giving good examples and examples; (2) uslub al-targib wa al-tasywiq, which is a method
that makes a person love and like something; (3) uslub at-zarhib, method of threat or
punishment; (4) uslub al-ta'awwud, which is the method of habituation; (5) uslub al-
wa'zhu wa al-nasihah, advice and direction; (6) uslub al-kiwar, discussion.

This research is realized to still have various limitations, including the use of
primary sources in the form of text data that has not been studied in depth using other
sources that contain messages relevant to the problems studied. Another limitation is that
there has been no attempt to test intervariable relationships that have been formulated
based on the study of the book Makarim al-Akhlag written by Ibnu Abi al-Dunya.
Nevertheless, the findings of this study are expected to be the opening gate and enhancer
of insight (al-sagafah) and treasures to realize the refinement of the idea of moral
education. Therefore, it is necessary to conduct continuous scientific research and study
on moral education as an effort to overcome the moral and moral crisis that occurs in
today's society.
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